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Introduction
I
deologues of all stripes elaborate myths in order to mobilize a following. Nationalists, however, often openly eschew intellectual integrity in justifying their mythmaking. A leading proponent of liberal nationalism contends that if nationalist myths suppress what is negative in the history of a nation, they do so to facilitate moralizing that encourages its members to live up to ancestral virtues.
2 A conservative defender of nationalism argues that even deliberate falsehoods should be condoned where mythmaking is essential to a merited nationalist project. Nationalists magnify ethnic differences to bolster national identities: 4 in the Tibet case, the claim is that Tibetans and Han Chinese are "completely different."
5 They also seek to activate a nation and garner external support by invoking myths of moral grievance, even where there is no clear pattern of ethnic oppression or a mixed record. 6 They typically assert that the claimed oppression is indisputable. For example, a U.S. Tibet Committee board member has said "By now, the oppression of the Tibetan people, their culture and their religion by the Chinese government is a proven and accepted fact." She also noted, however, that middleclass Lhasa Tibetans-the only Tibetans she reported observing -were not unhappy.
7
The result of nationalist hyperbolizing is pervasive political mystification. A quick example concerns the claim that Tibetans must be oppressed because annually 2,000-3,000 of them illegally travel from Tibet to India via Nepal.
8 It is said these Tibetans "flee" or "escape persecution." 9 What is seldom revealed is that most such "refugees" are not motivated by "persecution" or "oppression." Dorjee, director of the Refugee Reception Centre in Dharamsala, India, where the Tibet Government-in-Exile (TGIE) is headquartered, has stated that 10-15 percent of such new arrivals are "released prisoners and other people with political problems," 25 percent come only to see the Dalai Lama and then return, while 60-65 percent come for secular or monastic education and an uncertain percentage of these return to Tibet.
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The core of Tibetan nationalist ideology is that Tibet has been occupied and colonized by China for five and a half decades.
11 The Dalai Lama has said "Tibet was an independent country before its occupation by China. . . . There is no justification claiming that Tibet was 'part of China' " 12 and that Tibet "is an issue of colonial rule: the oppression of Tibet by the People's Republic of China and resistance to that rule by the people of Tibet."
13 The TGIE and "Tibet supporters," including major media, also argue there is a Chinese colonial effort to exploit Tibet and destroy the Tibetan nation and its culture, 14 even though every state in the world recognizes that Tibet is part of China and none deems Tibet a colony.
15
Émigré leaders attribute a malign purpose and effect to all actions of "the Chinese" in Tibet, especially as to culture, and assert their demarches to China seek only to preserve Tibet's culture. 16 The Dalai Lama has said: "The Chinese authorities view Tibet's distinct culture and religion as the source of threat of separation. Hence as a result of deliberate policies an entire people with its unique culture and identity are facing the threat of extinction."
17 He acknowledges that the claim that Tibetanness is threatened by an undermining of Tibetan Buddhist culture is a drawing card for his cause among Buddhism's international following 18 and he mobilizes this following by telling converts that support for Tibetan nationalism is a religious obligation. 19 The TGIE also endorses the commercialization of Buddhism because it attracts foreign support for the "cause of Tibet's liberation." 20
